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Introduction
The Anglican–Oriental Orthodox International Commission (AOOIC) resumed its work in
2013 and completed its Agreed Statement on Christology in 2014, which was submitted to
the responsible authorities of the Oriental Orthodox Churches and the Anglican Communion
for their consideration and action. Following the agreed agenda of our dialogue and addressing
matters rooted in the Niceno-Constantinopolitan Creed, the AOOIC began its work at the
same time on the theological understanding of the Holy Spirit, in Woking, England, in 2013.
At its 2014 meeting at the St Mark Centre in Cairo, Egypt, the Commission completed a
preliminary statement on the Holy Spirit: Part A, ‘The Procession of the Holy Spirit’. This
was further amended and completed at its October 2015 meeting at Gladstone’s Library at
Hawarden, Wales. Work on Part B, ‘The Sending of the Holy Spirit in Time’, was started there
and completed at the October 2016 meeting of the Commission at the Armenian Catholicosate
of Cilicia in Antelias, Lebanon. These two texts (Parts A and B) were put together by the
Commission meeting in Dublin, Ireland, in October 2017, to make a continuous whole.
The agreed foundation of this work is an understanding of the Holy Spirit as an eternal person
of the Holy Trinity who is active in the world and in time, sanctifying the lives of believers.

Part A: The Procession of the Holy Spirit
1.

We recognize that the original text of the Niceno-Constantinopolitan Creed of 381 does
not include the clause referring to the procession of the Holy Spirit, as from the Father and
the Son (Filioque), but only from the Father. We acknowledge that the insertion of this clause
was done unilaterally by the Church in the Latin West, without the authority of an Ecumenical
Council, and inherited by the Anglican Tradition.

2.

Though we understand the historical circumstances that led to the addition of the Filioque,
the Anglican Churches generally interpret this addition in the sense of the temporal mission
of the Holy Spirit who is sent from the Father, through the Son and by the Son, to the world.

3.

We accept that the Niceno-Constantinopolitan Creed, based on the Scriptures,1 is
intended to imply the eternal procession of the Holy Spirit. Therefore, the Oriental Orthodox
Churches consider the addition of Filioque as an error since it breaks the order within the
Trinity and puts into question the Father’s role as source, cause, and principle of both the Son
and the Spirit. The Anglican Tradition, however, sees the Filioque clause as ‘an interpolation,
irregularly put in the text of the Creed and devoid of any canonical authorization’.2 This
led to the Moscow Agreed Statement 1976 of the Anglican–Orthodox Theological Dialogue
and subsequent statements referring to the inappropriateness of its insertion in the Creed.
Following the Moscow Agreed Statement of 1976, Anglicans agree that “The Filioque clause
should not be included in this Creed.”3

4.

We distinguish between the two levels: Theologia (θεολογία) which refers to the essence
(οὐσία) of God and the intra-trinitarian relationships, and Economia (οἰκονομία), which refers to
the activities (ἐνέργεια) of God and his relation to the world. Consequently, we distinguish the
eternal procession of the Holy Spirit from the Father alone, and the sending of the Holy Spirit
on the day of Pentecost, from the Father, through the Son.

5.

We agree that while the Holy Fathers speak of a relationship of the Holy Spirit to the
Father through the Son,4 they never hold that the Spirit proceeds from or through the Son:
‘The Spirit was and is the Son’s as He was and is the Father’s; for though He proceeds from the
Father, yet He is not alien from the Son; for the Son has all things in common with the Father,
as the Lord has himself taught us.’5 When the Holy Fathers proclaim that the Spirit is ‘from the
Father and the Son’,6 or that He progresses (πρόεισι) or flows forth (προϰεῖται) from both, 7 they
mean the temporal mission of the Holy Spirit. In Economia, the Holy Spirit is sent from the
Father and receives manifestation from the Son. ‘He will glorify me, because he will take what
is mine and declare it to you.’8 ‘He shines forth (ἐκλάμπει) and is sent and given by the Word’;9

‘The Holy Spirit from whom all the abundance of good things gushes up to creation, depends
(ἤρτηται) on the Son, with whom he is indivisibly apprehended.’10

6.

In the relationship between the Holy Trinity and Creation, ‘The Father does (κτίζει) all
things through the Word in the Holy Spirit.’11 ‘Every operation (ἐνέργεια) which extends
from God to the Creation, and is named according to our variable conceptions of it, has its
origin (ἀφορμάται) from the Father, and proceeds (πρόεισι) through the Son and is perfected
(τελειοῡται) in the Holy Spirit.’12

Part B: The Sending of the Holy Spirit in time
7.

We affirm that the Holy Spirit, sent by the Lord Jesus Christ,13 speaks in and gives life to the
Church and, as we confess together in the Creed, makes it ‘One, Holy, Catholic and Apostolic’.

‘One’

8.

We affirm that the Holy Spirit makes the Church one, united with Christ, through holy
Baptism in the name of the Trinity.14 Baptism, which is rebirth to life in the Spirit,15 requires the
confession of the One Apostolic Faith. Thus the unity of the Church, that is the communion
of all the local churches confessing the one faith in Christ, is realized by the Holy Spirit who
dwells in those who believe: ‘There is one body and one Spirit, just as you were called to the one
hope of your calling, one Lord, one faith, one baptism, one God and Father of all, who is above
all and through all and in all.16

9.

The Spirit, the giver of life, guarantees the oneness of the body of Christ, the Church.
Without the Spirit, the body becomes lifeless. Through the activity of the Spirit, the faithful have
communion in the sacraments of the Church and hence in the gift of eternal life granted by the
Holy Trinity. The Holy Spirit bonds the baptized faithful together with the Lord in a koinonia
(κοινωνία) of concord and love. He enables the unity of the people of God in conformity with
the image of the communion of love within the Trinity described as perichoresis (περιχώρησις).
Therefore St Paul exhorts the Church ‘to maintain the unity of the Spirit in the bond of peace’.17
As God is one in the Father, Son, and Holy Spirit, so also the Church, in all its diverse rich
traditions, preserves the unity of faith. The Holy Trinity is the supreme model of Christian unity.
Believing in the co-essential Trinity binds us in love towards each other, in a movement towards
that visible unity for which our Lord prayed.18

‘Holy’

10. We affirm that the Holy Spirit sanctifies and perfects the personal lives of believers, and

the sacraments of the Church, and is active in the entire cosmos.19 In the Church, as the body
of Christ, believers receive purification, sanctification, and justification by the Spirit,20 for it is
the very nature of the Church to be, according to the divine call, ‘holy and without blemish’.21
Holiness, which is the gift of the Spirit, is manifested in the fruits of the Spirit.22 The holiness
of the Church, deriving from Christ Himself, has its source in the indissoluble union of the
Church with Christ. The Church is holy because God is Holy. Concerning life and holiness,
the Church is invited to share the holiness of God and the eternal life of His kingdom, by the
action of the Spirit.23 The Spirit impels the faithful to pray to the Father.24 The nature of the holy
Church as such implies the union of heavenly and earthly realities in the communion of saints.
Moreover, according to the teaching of the early Christian Church, she is described as holy in
the Creeds because she has been chosen by God, because He has predestined her to a glorious
inheritance, and because He dwells in her in the Person of the Holy Spirit. The holiness of the
Church is not dependent on the virtues of her members, nor undermined by their failings, all of
whom pray ‘Come Holy Spirit and renew the face of the earth!’

‘Catholic’

11. We affirm that the Holy Spirit leads us into all truth

and sets us free,26 and so is the source
and guarantor of the catholicity of the Church, existing throughout the world in different local
manifestations under the One Lord, Jesus Christ, in the realm of space and time. The Holy Spirit
also unites the earthly Church with the heavenly, as revealed in the anamnetic and liturgical acts
of the Church, especially in the celebration of the Eucharist, in which we are joined with the
worship of heaven.27
25

12. These universal and cosmic marks of the Church catholic always take particular and local

manifestations, as the histories of our two families of churches show. Regional and local synods
are thus part of the greater whole. The Holy Spirit enables these local manifestations of the
catholicity of the Church together to become greater than the sum of their parts, that is universal,
by exhibiting unity of faith through ecumenical conciliar action. At the same time, the Holy
Spirit, empowering the earthly manifestations of the Church, enables them to become a sign of
the heavenly banquet prepared for all peoples, in all places, in all times. Thus, the Holy Spirit is
both source and guarantor of the temporal speaking of the eternal and the local speaking of the
universal, which we understand to be the catholicity of the Church.

13. In this way the Holy Spirit creates a new humanity in which ‘There is no longer Jew or
Greek, there is no longer slave or free, there is no longer male and female; for all of you are one
in Christ Jesus’.28

‘Apostolic’

14. We

affirm that as the Father sent the Son for salvation, into the world in the
Incarnation, so in the era that follows the Resurrection and Ascension of the Lord, the
Father sent the Spirit into the world to the goal of sanctification of the created order,29
until the Lord comes again in glory. Pentecost is God’s gift of new life to the world in the
form of the Church as the body of Christ. The Holy Spirit takes forward into each new
day the invitation and imperative in the Lord’s Prayer, to do the will of God on earth as it
is in heaven, and in this way connects the witness of the prophets and the disciples with
eschatological hope. The apostolic mission of the Church combines prophetic discipleship
in the energy of divine engagement with the response of personal witness in the world.

15. The word apostolic describes the origin and beliefs of the Church as rooted and

continuing in the living Tradition of the apostles who proclaimed Jesus Christ crucified
and risen. Through the work of the Holy Spirit, the Church faithfully preserves and
continues the preaching and teaching of those sent out by Jesus as apostles. Hence the
Church is called apostolic because her faith is founded on the confession of the apostles as
a whole, which would later be referred to as ‘the canon or rule of faith’. The apostles’ faith
and mission are handed down through the generations in the Church. As new bishops
are consecrated into the episcopal colleges, they are considered as the successors of the
apostles. So bishops in historic succession are the sign and guarantee of the apostolicity
of the Church as a whole.30

16. Apostolic succession is inseparable from the activity or operation (ἐνέργεια) of the

Holy Spirit. From earliest times, the Spirit appointed ministers,31 and spoke through
the prophets32 and the disciples.33 The Spirit directed the mission of the Church,34 giving
the disciples power to witness.35The Holy Spirit continues to transmit afresh to each
generation the permanent characteristics of the Church of the apostles in Scripture and
Sacraments; in witness and ministerial responsibilities; in communion expressed in prayer,
love, joy, and suffering; in the proclamation of the Gospel; in service to those in need of
grace and goodness; and in unity among churches locally and universally.

Conclusion
17. Holy Scripture speaks of the Holy Spirit as movement in vivid imagery of water, fire,
and wind. The Holy Spirit speaks in the Church and moves her from the area of internal
comfort to the arena of external engagement. The Holy Spirit acts as the dynamic force
within a redemptive understanding of memory as found in a historical past and leading to
future responsibility in a changing world.

18. In a world of enforced displacement and fearful arrival; in a world of accelerated

movement; in a world of war-torn fragmentation and courageous martyrdom; the Holy
Spirit, the Comforter, transcends time and space and yet inhabits both. The same Spirit is
sent to commission and empower the weak to be strong, the humble to be courageous, and
the poor to be comforted and blessed in a fallen world that is upheld by the providence
and grace of God the Trinity who makes all things new in faith and hope and love.

19. We submit this statement to the responsible authorities of the Oriental Orthodox

Churches and the responsible authorities of the Anglican Communion for their
consideration and action.

The Rt Revd Gregory Cameron
Anglican Co-Chairman

His Eminence Metropolitan Bishoy
Oriental Orthodox Co-Chairman

Signed in Dublin, 26 October 2017
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